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[1] Before starting my presentation, | would lileedxpress my gratitude to
the Archdiocese of Dublin and to the Faculty of dlbgy of St. Patrick’s
College for their invitation to participate in the®nference. Being here
with you today is a great honour for me.

For many years | had been fortunate to work at@ssa de la Biblia”
in Madrid. “Casa de la Biblia” means “House of tBéle”. It is an
institution dedicated to promoting biblical pastonsork in Spain. Since
then | have been able to share with many indivelaald groups the living
dialogue that takes place in the encounter with 8wiptures. That
experience persuaded me of the truth in what tbphat Isaiah says about
the action of God’s Word:

“For as the rain and the snow come down from heased do not
return there until they have watered the earth,ingak bring forth and
sprout, giving seed to the sower and bread todker eso shall my word
be that goes out from my mouth; it shall not rettorrme empty, but it
shall accomplish that which | purposed, and sucareitie thing for
which | sent it.” (Is 55:10-11)

The experience of reading the Bible in group thatlve been lucky
enough to enjoy so many times has been, and ceastitaube a blessing for
me.

[2] Throughout this year, the Archdiocese of Dultlias proposed to the
parishes and communities the celebration of a “MdaEvangelization”,
and this proposal has been supported by the Chafr¢tteland. A major
programme within this celebration is the suggestibreading the Gospel
of Luke following the steps of thieectio Divina This presentation is part



of this initiative, and is intended to promote @ondencourage this way of
reading the Bible. In this framework | would like talk about how reading
the Bible can help us in the mission of proclaimihg Good News. And |
will do it by focusing in a passage of the GospeLoke in which Jesus
himself finds in the Scriptures the clues for higmamission.

In the Gospels we often see Jesus interpretingsthiptures of Israel,
but in the Gospel of Luke his personal relationshkiiih them is closer and
more intimate. In this Gospel, in fact, Jesus tums$cripture in order to
explain the main characteristics of his missiorg emreveal the meaning
of his death and resurrection. There are two passdgund only in Luke,
in which this can be seen more clearly.

The first, situated at the beginning of his puldativity, summarizes
what Jesus is going to do during his ministry (Ldk&6-30). It takes place
in Nazareth, the town where he had been raiseds Jegls a passage from
the prophet Isaiah, and declares that it has be@iel while they were
listening. The text of Isaiah talks about the nuesof God’'s anointed
prophet, with whom Jesus identifies himself.

The second passage is located towards the ene @dkpel. In it, the
Risen Jesus joins two of his former disciples osirthvay to Emmaus.
They are returning home, perplexed by the eventthefPassion. Jesus
invites them to consider what the Scriptures sayuaiim. Later in the
story they will comment: “Were not our hearts bagiwithin us while he
was talking to us on the road, while he was opettegScriptures to us?”
(Luke 24:32). Thanks to the Scriptures, explaingddsus, these disciples
were able to start a process that led them tol @rfigcbunter with him.

In these two passages, Jesus refers to the Seriptexplain something
about himself. It is something that is not easydigcover at first sight,
something that only can be grasped through therthdrfirst passage, the
Scriptures are the clue to understanding the mmsthiat Jesus is going to
fulfill during his public ministry. In the secondeading them is the first
stage in recognizing the Risen Jesus. Today wga@ng to concentrate on
the first passage in order to learn from Jesus teading the word of God
can help us in this “Year of Evangelization”.



[3] The episode of Nazareth enjoys pride of placthe Gospel of Luke. It
is located in the very moment in which Jesus beliagublic activity. In
the preceding chapters, the evangelist has repsgedral episodes of
Jesus’ life: his childhood, his baptism and hisg&tions. In his view, all
these events belong in the first part of the lifedd@sus which concentrates
on the “noble origins” of the protagonist. The epis of Nazareth is the
first one of his public ministry, and Luke invithss readers to pay close
attention to it.

Luke knows that the public activity of Jesus haeady begun, and for
that reason he introduces this episode with a sugnmavhich he tells his
readers that Jesus ‘“returned to Galilee... and bdgateach in their
synagogues and was praised by everyone” (Luke #5)4 spite of that,
this is the first event in Jesus’ public life th narrates in detail. In order
to understand the meaning of this choice it is wlse&f know where this
story comes from, and why Luke has placed in & pinecise point of his
narrative.

Most probably, Luke found this tradition in the @ek of Mark.
Nevertheless in that Gospel it is not placed ab#ginning of Jesus’ public
activity, but much later (Mark 6:1-6). This is vesyriking, because Luke
follows very closely the order of Mark’s narrativi. seems that Luke
might have been interested in locating this epispd¢ at the precise
moment in which Jesus was about to begin his publiwstry. Luke’s
interest in this episode is also made evident éenfélct that he has enlarged
it, adding many details to the Markan story. Praminamong these
additions are the lengthy Scripture quotations ftbm prophet Isaiah, and
the recollection of two episodes told in the Oldsféenent about the
prophets Elijah and Elisha.

The extensive modification of the Markan story shawat Luke was
anxious to bring out its special meaning. He mowed the beginning of
the public ministry of Jesus and added new debmlsause he wanted to
present it as a “programmatic story”. In fact, teiery, as it is told by
Luke, prefigures and anticipates the whole ministryesus, and gives to
his mission a precise meaning.

Moreover, from the perspective of Luke, this epeodot only
prefigures the mission of Jesus, it also anticgpdtee mission of his



followers after his death. The author of the GosptlLuke, as you

probably know, wrote also the Acts of the Apostiebere his disciples
continue the mission initiated by him. We can dat in this passage it is
not only the mission of Jesus that is prefigured,diso that of the Church
after him.

In the book of the Acts there is, in fact, a sttrgt recalls the episode
of Nazareth: Paul and Barnabas, in Paul’ first orsay trip, come to
Antioch of Pisidia. They enter the synagogue, asideid in Nazareth, and
Paul preaches the good news showing that his mesgag in accordance
with the Scriptures. And, as happened to Jesug,dlse meet the rejection
of the people gathered in the synagogue (Acts 132)3By telling a story
so similar to the one told about Jesus, Luke wentemind his readers that
the early church was continuing the mission irgibby Jesus.

We may conclude, then, that the episode of Nazareth only
prefigures the mission of Jesus, but also thaisoflisciples after his death.
What we have in this passage is a programme fangahaation. | invite
you to read this passage from this perspective. dlWdave read it or
listened to it many times, | am sure, but let wr# trying to discover how
the attentive reading of the Scriptures can helpdusng this year of
evangelization. The story goes like this:

When Jesus came to Nazareth, where he had beeghbrgu, he went
to the synagogue on the Sabbath day, as was h@tude stood up to
read, and the scroll of the prophet Isaiah wasmgteehim. He unrolled
the scroll and found the place where it was written

The Spirit of the Lord is upon me,

because he has anointed me

to bring good news to the poor.

He has sent me to proclaim release to the captives
and recovery of sight to the blind,

to let the oppressed go free,

to proclaim the year of the Lord’s favour.

And he rolled up the scroll, gave it back to theeradant, and sat
down. The eyes of all in the synagogue were fixethion.



Then he began to say to them, “Today this scriptume been
fulfilled in your hearing.”

All spoke well of him and were amazed at the gragiwords that
came from his mouth. They said, “Is not this Josepbn?”

He said to them, “Doubtless you will quote to nhés tproverb,
Doctor, cure yourself! And you will say, ‘Do herdsa in your
hometown the things that we have heard you dicagehaum.”

And he said, “Truly | tell you, no prophet is apted in the
prophet’s hometown. But the truth is, there wer@ynaidows in Israel
in the time of Elijah, when the heaven was shuthupe years and six
months, and there was a severe famine over albtit yet Elijah was
sent to none of them except to a widow at ZarephatBidon. There
were also many lepers in Israel in the time of phephet Elisha, and
none of them was cleansed except Naaman the Syrian.

When they heard this, all in the synagogue wetedfilvith rage.
They got up, drove him out of the town, and led konthe brow of the
hill on which their town was built, so that theyght hurl him off the
cliff. But he passed through the midst of them et on his way.

[4] The first thing that demands our attention Imstepisode is the
importance given to the references to the Scriptitark and Matthew
both narrate the same episode, but they do notthekvisit of Jesus to
Nazareth with any proclamation of the ScripturdsisTis a feature proper
to Luke who quotes a long passage taken from tluk lod the prophet
Isaiah and makes reference to two episodes ofvbe of Elijah and Elisha
narrated in all detail in the books of Kings (1 g§&nl17:9-24; 2 K 5:1-19)

In Luke’s view, these passages help in understgnttie meaning of
Jesus’ mission. But in order to appreciate this,nged to read them as
Jesus did.

His very short commentary to the passage of Isaliaws us to under-
stand the clue to the way he reads the Bible: “Ydtes Scripture has been
fulfilled”. It is a reading that does not relegdtethe past the prophetic
announcements or the episodes of salvation histary finds in them a
message for our time. This is the most importartedince between



reading the Bible as a historical document and ingathe Bible as a
testimony of faith. By relating what was said awtually happened at that
time with the “today” of the reader, the dead leliecomes a living word.

This way of interpreting the Scriptures is alsodusenstantly in the
Acts of the Apostles. Luke presents Jesus’ firstigies as searching for
light in order to understand the new experiencey tivere living. The
incident that comes after the deliverance of Petetery eloquent in this
respect.

The community had gathered to pray, looking foraamswer to the
persecution to which they were being submittedhé&ir prayer they recited
Psalm 2that gives voice to what they are going throughthy did the
Gentiles rage and the peoples imagine vain thifdgg?kings of the earth
took their stand, and the rulers have gatheredhegagainst the Lord and
against his Messiah.” In their prayer they findtttree words of the Psalm
are talking about Jesus and about what they argdbrough: “For in this
city, in fact, both Herod and Pontius Pilate, witie Gentiles and the
peoples of Israel, gathered together against yolyr $ervant Jesus, whom
you anointed, to do whatever your plan had prededtito take place.”
(Acts 4:25-28; cf. Psalm 2:1-2). For the disciptéslesus, as well as for
Jesus himself, the Scriptures are not only talkibgut past times, they also
have a message for the present time.

In the Nazareth episode Jesus describes the redhtp between the
oracles of the past and the present situationrmgef fulfilment: “Today
this Scripture has been fulfilled”. This statemenplies that the promise
contained in the oracles has been made a realityesus. The same
conviction is apparent in the conversation with theciples of Emmaus,
where Jesus interprets to them the sayings abausefi in all the
Scriptures “beginning with Moses and all the praph@é_uke 24:27).

In the same way, in the book of the Acts of the #&f&s, those that are
preaching the good news are doing it with the attron that the Scriptures
have been fulfilled in Jesus. Peter, in his spegatmntinuously quotes the
pronouncements of the prophets and the words oP#adms in order to
show that “all the prophets, as many as have spdkem Samuel and
those after him, predicted these days” (Acts 3:24) Paul does the same



when he asserts that he has given testimony alesut J'saying nothing
but what the prophets and Moses said would takeepl@cts 26:22).

In this context especially eloquent is the storyhaf encounter of Philip
with the Ethiopian eunuch who was returning to h@meland after
worshipping God in Jerusalem. Philip, under theuerice of the Spirit,
came close his chariot and a dialogue took platedsn the two of them
in which Jesus is presented as the key to undeélistathe Scriptures (Acts
8:30-35):

Philip asks: Do you understand what you are reading
The eunuch answers: How can I, unless someonegymde

Then the eunuch invites Philip to get in the chaaiod sit beside him.
The passage that he was reading was from the prigatigh: “Like a sheep
he was led to the slaughter...”

The eunuch asks Philip: About whom does the propagtthis, about
himself, or about someone else?

And Philip, starting with this Scripture, proclaingshim the good news
about Jesus.

Philip interprets the Scriptures showing that tmeppetic oracles are
pointing to Jesus. The conviction that is maderalethese passages is that
Jesus is the clue to comprehend the true and tlsé pnofound message of
the Scriptures.

All these references in the Gospel of Luke andhe Acts of the
Apostles are showing that the episode of Nazaretl imodel for the
Christian way of reading the Bible. In fact, inghpassage we find two
basic features that characterize such a reading fiidt is that the biblical
texts and examples of the Scriptures are not teebd only as sayings
about the past, but as words that have a messagedfyy. In the Christian
community the words of the Scripture belong tovang tradition where the
faithful is encouraged to continue the dialoguee Blecond feature is that
Jesus is the key to really understanding the wardsthe experiences of
that living tradition: his life, his teaching andave all his death and
resurrection. The Scriptures have been fulfillettim, and that is why they
are a living word for us.



[5] | have spent time in exploring the way of reafthe Scriptures that is
made evident in the episode at Nazareth, becaudauke it is the key to

understanding the mission of Jesus. In it, we ¢sm fand some guidelines
for our mission as evangelizers.

The programmatic character of this passage caedm ia the fact that
the main features of Jesus’ mission sketched mretthen subsequently
displayed in the remainder of the Gospel and inAbes of the Apostles.
Four features can be identified:

1. Jesus is presented as the Anointed Prophet. kaause he has been
anointed by the Spirit of God that he has the aitthand the power to
accomplish his mission. His disciples will contintiiis same mission
because they have received the Holy Spirit. We segnthen that the
Spirit has a leading role in Evangelization.

2. To evangelize is to proclaim the good news in wadd in deeds. It
brings forth liberation and salvation. Luke platies announcement in
the frame of the “year of the Lord’s favour”, whiaefers, most
probably, to the biblical jubilee. This good newssalvation is also the
message proclaimed by his disciples according ® Alots of the
Apostles.

3. The good news proclaimed by Jesus and his discipladdressed, in
the first place, to the poor, the captives, thecand the oppressed. But
it is also proclaimed to the pagans and foreignamg, among them to
the most marginalized.

4. More often than not, those who proclaim the goodsnbave to face
rejection and persecution. The rejection of Jesuthé synagogue of
Nazareth anticipates the confrontation that he lisddisciples will
suffer as they proclaim the good news.

We can now consider each one of these four featfregangelization
as they appear in the Gospel of Luke and in thes Adtthe Apostles,
adding some suggestions for our own time

[6] The first trait of the programme outlined byHKeuin this episode is that
the Spirit plays a key role in evangelization. Besenting Jesus as the
Anointed Prophet, Luke is suggesting that the Sps a leading role in



Evangelization. The Spirit, in fact, is a major &@wer in the Gospel of
Luke. In the infancy narrative his action is madsble in almost every
event. But it is in the ministry of Jesus where diays a key role. He
descends upon Jesus after his baptism (Luke ZaB&)he guides him into
the wilderness in order to be tempted (Luke 4:), Mthe Gospel of Luke
the whole ministry of Jesus is governed by theiSgpior this reason, Luke
states that after the temptations, just when Jesalsout to begin his public
ministry, the devil “departed from him until an appune time” (Luke

4:13). He returns only when he enters [into] Jualathe beginning of the
passion narrative (Luke 22:3).

In the book of Acts the Spirit leads the missiontlod apostles. His
descent upon the disciples at Pentecost is andgpiacsome ways parallel
to the baptism of Jesus (Acts 2:1-4). The discjpidled with this Spirit,
begin to proclaim the good news. It is the Spirtonleads, and confirms
the progress of the gospel by coming upon those hghen to the good
news proclaimed by the apostles, as it happens th@hSamaritans, with
Cornelius and his friends, or with the disciplesEgghesus met by Paul
(Acts 8:14-17; 10:40-48; 15:28; 19:1-7). The maogportant qualifications
of the messengers of the Gospel are not humartigsakuch as eloguence
or wisdom, but the fact that they are filled witletHoly Spirit (Acts 4:8;
6:3, 5; 7:55; 9:17; 11.24; 13:9).

This way of understanding evangelization is ingtirs to reflect on our
efforts as evangelizers. As disciples of Jesusakgeall called to actively
participate in the task of evangelization; but vanmot forget that our
mission should be carried out in obedience to tbly Spirit. He is the one
who shows us the way and guides us and encouragethal one who
enlivens the announcing of the Gospel. We will lessengers of this good
news only if we are anointed by the Holy Spiritwaexe the first disciples.

[7] The second feature of the programme of evangedin outlined in the
Nazareth episode is about the contents of the mesgecording to the
guotation from Isaiah, the message is describegpad news of liberation.
It is about “bringing good news to the poor, proviag release to the
captives and recovery of sight to the blind, artting the oppressed go
free” (Luke 4:18; cf. Isaiah 61:1-2) The announcetrfeom Isaiah calls to



mind the celebration of the jubilee to which Lukeakes reference by
saying that Jesus’ mission will consist in “proolag the year of the
Lord” (Luke 4:19; Isaiah 58:6).

This is why, all through the Gospel, the messagelamed by Jesus in
word and in deeds is primarily the good news oérgtion (Luke 4:43;
7:22; 8:1). The contents of this good news becowgeat in an eloquent
way in the deeds he performs: healings, exorcismseption of the
emarginated, etc. This mission may be summed uparpassage of the
encounter with Zacchaeus (Luke 19:1-10). Jesuser akntering
Zacchaeaus's house and listening to his words péntance declares:
“Today salvation has come to this house” (Luke 19:9

In the book of Acts of the Apostles, the discipédso announce good
news (Acts 5:42; 8:25; 10:36, etc.) But now thedynews is Jesus himself,
in whose death and resurrection God’s promises haee fulfilled. In the
speeches delivered by different characters theagess always the same:
Jesus is risen, and has brought us salvation! (Ack6; 3:18-24). The
apostles joyfully and courageously confess “ther@a other name under
heaven given among mortals by whom we must be $@@ets 4:12). The
Risen one is the fulfillment of this salvation (8&:23-31).

This feature of the evangelization carried out kegu$ and his first
disciples is inviting us to reflect on the conteatur announcement, and
to ask ourselves whether or not we are truly anaogngood news.
Everybody is willing to hear good news. Everyboslyaady to welcome a
message that talks about liberation and salvatmtause that is the
strongest desire of every human being. Now JesustG that good news
that we have to announce not only with words bst & deeds.

[8] The third feature of the evangelization prognaenis about those to
whom the Gospel should be addressed. This feaggteangly emphasized
in the episode of Nazareth because it was very itapo for the first

Christians. Some of them thought that in order @éodisciples of Jesus it
was necessary, to some extent, to become Jewisto atderve the Law of
Moses. This is why, when Jesus mentions that Ehgdhbeen sent by God
to a Phoenician widow, and that Elisha had cur&yman general, those
that were listening were enraged at him. But Lulgssthat the year of
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grace is for all, starting with those most in nedédhat good news: the
poor, those deprived of freedom, the blind... and¢hibat are far away.

In the Gospel of Luke, Jesus speaks specially & nfarginalized:
lepers (Lk 5:12-16), paralytics (Luke 5:17-26), pag (Luke 7:1-10), those
termed ‘sinners’ (Luke 7:36-50). His attachment smners was an
important reason for his being criticized and fpposition to him (Luke
15:1-2); some of his parables, like that of thetlSiseep, the Lost Coin, or
the better known Prodigal Son, are trying to expldiat Jesus’ way of
behaving was making the mercy of God manifest (LL&et-32). In the
words and deeds of Jesus we can see the yearaaf gidhe Lord, that is,
the time when the salvation is made manifest for al

In the book of Acts, his disciples continue the sammission,
announcing the Gospel to those who are far awayhd¢opagans. Luke
presents the openness of the Gospel to the pagahs avork of the Spirit,
who always ensures the spreading of the good newesgthem. This can
be seen, for instance, in the episode when Pesgts vihe house of
Cornelius: the Spirit comes down on all the memlodrthe family (Acts
10:1-11:18).

This third feature is inviting us to reflect abouho are the preferred
addressees of our evangelization. We need to adeloas: “For whom
can the message of Jesus be good news? How canneerae a year of
grace in this time of crisis, when many individualsd families are in
need? A good example of how to announce the géspkbse who are far
off is the invitation that Archbishop Martin has adeato the young in a new
language and with a new horizon.

[9] Finally, in the Nazareth scene we can recogtize very often one of
the reactions that follow the announcement of tbspgl is rejection and
persecution. Those who are listening to Jesusuapeised to see that “the
son of Joseph” is applying the words of Isaiahitodelf. They seem to be
asking themselves: “How can he be telling us that$pirit has anointed
him and given him the commission to announce thel’sojear of grace?
Jesus answers them quoting the proverb about theher who is not
accepted in his own country, and brings to theimmwy the stories of
Elijah and Elisha to show them that the gospebisafl. The reaction of the
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people from his own town, who try to put him to tteas followed by
many other similar reactions that will reach th#imax at the time of the
passion.

Criticism, rejection and open persecution aregueat all times during
the mission of Jesus. Some people will judge hiokd_7:39), others will
criticize him openly (Luke 15:1-2); others begin donspire against him
(Luke 6:11); others, finally, begin to plan his ttea alliance with one of
his disciples (Luke 22:1-3) and carry out theirmplbuke 22-23). The
announcement of the good news often meets wittctiere because it
means trouble for the established order. This explevhy Jesus’ death —
his destiny- is present throughout his mission.

The first Christians also experienced how rejectaod persecution
follow in the wake of the proclamation of the gdse Acts we read how
Peter and John were put in jail for preaching thedgnews (Acts 4:1-22);
the apostles, after having been imprisoned anddibd, had to appear
before the Sanhedrin (Acts 5:7-42); Stephen wadgdeath for bearing
witness to Jesus (Acts 7:54—-60); the Helleniststbatee from Jerusalem
because they were persecuted (Acts 8:1; 11:19)esamas beheaded and
Peter was incarcerated again in the wake of a ressepution (Acts 12:1—
4). Paul, too, on many occasions had to put uponbt with opposition
(Acts 3:44-45) but also with outright persecutigats 3:50; 4.5-6).

Persecution for the sake of the gospel was a canfgature of the life
of Jesus and of the first Christians, and it hastinaed to be all through
the history of the Church, Even in our days, Clarst are persecuted in
many parts of the world for bearing witness to rtHaith. There are also
subtle ways of opposing the advance of the gosfml: example,
propaganda that triggers “moral panic” in society ascribes a negative
label to the Church and its activities. As Christiave should not forget
that we are disciples of the crucified one.

[10] After considering how these four features etuk’ programme of
evangelization come to pass and are to be seas actions and in those of
his disciples, we are in a better position to ustérd why Luke attached
such importance to the Nazareth episode, and pliaetdhe beginning of
Jesus’ ministry. This episode not only describssigefirst act in his public
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life, it also describes—before they unfold—the ba$eatures of his
mission and of the mission that his disciples w#irry out after him.
Furthermore, in this episode the basic characiesisif evangelization are
outlined. Luke and the Christians to whom he adua@shis Gospel
understood all this in the light of the Scriptur&bus the narrative of the
episode is both a recollection of a past experieargka model for future
work of evangelization.

This was the model that Luke the Evangelist pubteehis community,
people of the third Christian generation, who inpabbability had lost the
zeal for evangelization so prominent in the fivgb tChristian generations.
He was inviting his community to question themssgjue reflect upon their
situation and to follow the example of Jesus arglfinst disciples. This
invitation of Luke is addressed to us also, sinmemost important mission
as Christians is to continue proclaiming the goedsithat was announced
by Jesus.
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